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MAPKCTBIH TEMOKPATUSJIBIK OUYHYH KAJIBIITAIIYYCYHYH HUKHA JIOTUKACHI
BHYTPEHHSSI JIOTUKA ®OPMUPOBAHMS JEMOKPATUYECKON
MBICJIN MAPKCA
THE INTERNAL LOGIC OF THE FORMATION OF MARX’S DEMOCRATIC THOUGHT

Kpickaua myHe3neme: Du Oup oif e3yHue ke OomTykra naiiga 00a00iT. MapKCThIH AEMOKPATUSIIBIK
KO3 KapaliTapbl MPaKTUKa apKbUTyy THIHBIMCHI3 KaJbIITAHBIN YKaHa OHYTYII, TEOPHS MEHEH MpPaKTHKaHBIH,
TapblX MEHEH JIOTUKAHBIH OHPUMIUTMH TONYK KOPCOTYN KeireH. MapKCThIH JEMOKPATHUIBIK KO3
KapallTapblHBIH TEOPUSUIBIK TY3YJIYIIYHIA® JIOTHMKAIBIK OallTajblll YEKUTH JKapaHAbIK KOOM MEHEH
MaMJICKETTHH OPTOCYHJArkl MaMmuiie OONyNl caHaiar, HIesuapAblH OyTYHIO CHUCTeMachlHaH OTKOH
00pOOPAYK JOTHKAIBIK KUI — ‘31 MaMJIEKETTHK STEMEHIUKTUH 33CH Karapbl” MPUHUOUOH; JIOTHKAJIBIK
VAQHIBICHI — “TPOJIETAPUATTHIH PEBOIIONUSIIBIK OMIIIUTAH OPHOTYY , all MU aKbIPKBI MakcaT — “aJIaMJIbIH
OOIITOHAYTY YaHa ap TapanTyy eHyrymy .

AnHoTauus: Hu oqHa MbICcp HE BOSHHMKAeT B M30JALMHM MM Ha MyCTOM MecTe. JleMokparuueckue
B3MIsIbl Mapkca HenpepbhlBHO (OPMUPOBAIUCH M Pa3BUBAIKMCh B IpoOIliecce MPAKTUKU, B TIOJHOW Mepe
JEMOHCTPUPYSl €AMHCTBO TEOPHMM M MPAKTUKH, WCTOPUM W JIOTHKH. B TeOopeTHdecKoil CTpyKType
JNEeMOKPAaTHYECKUX B3IVISIOB Mapkca B KayecTBE JIOTMYECKOW OTIPAaBHOW TOYKM BBICTYIIA€T B3aWMOCBS3b
IpaXXJaHCKOTO 00IIeCcTBa U TOCYAapCTBa; LIEHTPAILHON JIOTHUECKOI HUTBIO, TPOXOASIIEH Yepe3 BCI0 CUCTEMY
UAeH, SIBISETCS IPUHLIUI «HAPOJ - HOCUTEIb TOCYAaPCTBEHHOTO CYyBEPEHUTETAY; TIOTUUECKUM MTPOJIOTKEHUEM
CIy)KUT «yCTaHOBJICHHE PEBOJIIOIMOHHON BJIACTH IMPOJIETAPUATA», & KOHEUHOH IIETbI0 - «OCBOOOXKICHUE U
BCECTOPOHHEE Pa3BUTHE YEIOBEKAY.

Abstract: No thought is created in isolation or out of thin air. Marx’s democratic thought was
continuously formed and developed through practice, fully demonstrating the unity of theory and practice,
history and logic. The theoretical construct of Marx’s democratic thought takes the relationship between civil
society and the state as its logical starting point, “the people holding state sovereignty” as the central logical
thread running through it, “establishing a proletarian revolutionary regime” as its logical extension, and “the
emancipation and all-round development of human” as its ultimate goal.

Hern3ru ce3nep: Mapkc, 1eMOKpaTHsIIBIK KO3 KapalluTap, HYKHU JIOTUKa, UK STeMEHIYYIIYK.
KutoueBbie ci1oBa: Mapkc, 1eMOKpaTHIeCKUe B3IVIsIIbI, BHY TPEHHSS JIOTHKA, HAPOHBIN CYyBEPECHHUTET.
Keywords: Marx, democratic thought, internal logic, popular sovereignty

Marxism is not a purely speculative product, but an ideological system that gradually took shape in
response to real social contradictions and through the critical inheritance of existing theories. The unfolding
of its internal logic is always characterized by the unity of theory and practice, history and logic. This article
takes a re-examination of the relationship between civil society and the state as its logical starting point,
revealing how Marx, through his critique of Hegel’s philosophy of right, completed the transition from idealism
to materialism and laid the theoretical foundation for historical materialism. On this basis, “the people’s
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mastery of state sovereignty” becomes the main thread running through Marx’s democratic thought, pointing
toward the exposure of the essence of bourgeois democratic forms. Furthermore, establishing a proletarian
revolutionary political power is the logical inevitable extension, ultimately aiming at “human emancipation
and all-round development.” Sorting out this logical evolution not only helps to deeply understand the
theoretical construction process of Marxist thought but also provides a clear clues for grasping the historical
materialist foundation and revolutionary practice orientation of its democratic concept.

The consideration of the relationship between civil society and the state is the logical starting point of

democratic thought

When Marx entered Hegel’s vast and boundless philosophical system as a young man, it marked
“probably the most important step in the development of Marx’s thought throughout his life,”!") because
Hegel’s extensive philosophical system and profound ideas temporarily resolved Marx’s spiritual crisis. By
delving into Hegel’s philosophy, Marx acutely discovered the real contradictions between Hegel’s philosophy
of right and the Prussian government, which precisely played a crucial role in his shift from idealism to
materialism and from radical democracy to communism. On one hand, while studying Hegel’s philosophical
ideas, Marx conducted an in-depth and detailed analysis of Hegel’s theory of civil society, inheriting and
criticizing the notion that the state determines civil society. He pointed out: “It is by no means the state that
conditions and determines civil society, but civil society that conditions and determines the state; therefore,
politics and its history must be explained from economic relations and their development, not the other way
around.”® The shift in Marx’s historical outlook in the course of his ideological development profoundly
reflected a theoretical reconstruction of the relationship between civil society and the state. This transformation
not only marked the formation of Marxist historical materialism but also became the theoretical logical starting
point for democratic thought. By absorbing the rational kernel of Hegel’s theory of civil society, Marx achieved
a critical transcendence of this theory and ultimately constructed a historical materialism system based on
material production practice as its cornerstone.

The establishment of historical materialism provided the philosophical foundation for Marx’s
democratic thought. Marx recognized that bourgeois democracy was essentially a political form that
maintained capitalist rule, and its institutional designs like universal suffrage were based on private property,
making it impossible to truly realize popular sovereignty. As a political demand of the proletariat, democracy
called for smashing the old state machine and the establishment of a proletarian dictatorship, with the goal of
achieving genuine social equality through the transformation of production relations. This view of democracy,
supported by historical materialism, emphasized that democratic institutions must be built on the basis of
public ownership of the means of production to ensure the dual subject status of working people in both
economic and political spheres. From the theory of civil society to the formation of historical materialism,
Marx completed a revolutionary transformation in the field of historical outlook. This process not only revealed
the objective laws of social and historical development but also furnished the proletariat revolution with a
scientific worldview and methodology. As the political crystallization of this theoretical system, democratic
thought situates democratic issues within the grand framework of social material production, pointing out the
realistic path to human emancipation and becoming a scientific guideline for the proletarian revolutionary
practice. Marx believed: “The form of intercourse that is both conditioned by the productive forces of all
preceding historical epochs and in turn conditions them is civil society... This civil society is the true birthplace
and arena of all history...”"*!. For the first time, Marx analyzed and examined Hegel’s sacredly revered concept
of the state from a scientific perspective, starting with the socio-economic structure. His approach to studying
social structures was based on an unprecedented form of material production practice, marking a fundamental
shift in logical starting point. This difference between Marx and Hegel reveals their distinctly different views
on history and philosophy, indicating that Marx approached the development of social history as an objective
entity governed by material production practice and economic relations. Marx’s reconstruction of theories of
civil society and the state theoretically identified the intrinsic driving force and economic roots of human
historical development, fully demonstrating the young Marx’s perceptive insight into integrating theory with
practice and his unique philosophical perspective.
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II. “The people hold the sovereign power of the state” serves as the logical mainline running through
democratic thought

The principle of popular sovereignty, as a core proposition in Western political theory, has its ideological
lineage stretching throughout history. In constructing his democratic theory, Marx critically inherited the
intellectual traditions of his predecessors. Although he did not directly use the term “popular sovereignty” in
his works, through texts like Critique of Hegel’s Philosophy of Right and The Civil War in France, he
profoundly revealed the essential content of popular sovereignty. Marx’s conception of democracy transcended
the formal equality of traditional theories by unifying economic emancipation with political emancipation,
achieving a revolutionary transformation of the theory of popular sovereignty.

The budding of the young Marx’s democratic thought epitomizes the combination of his romantic
sentiments and the spirit of practical struggle.During his time at the Rheinische Zeitung in 1842, facing the
press censorship laws enforced by the Prussian autocratic government, Marx used the idea that free press is
the eyes of the people’s spirit as a weapon to write Comments on the Latest Prussian Censorship Instruction,
in which he launched a trenchant critique. In the article, Marx linked the popular sovereignty of the general
public with the universal democratic right to freedom of press and publication, emphasizing that the two are
inseparably connected. He concluded that state sovereignty constitutes a prerequisite for the realization of
citizens’ democratic rights, while citizens’ democratic rights in turn serve as an inherent guarantee for the long-
term existence of state sovereignty. Subsequently, in his Critique of Hegel’s Philosophy of Right, Marx leveled
a vehement critique at Hegel’s state philosophy and his apologetic theorization of monarchy. Marx argued that
Hegel had compromised and reconciled popular sovereignty with monarchical sovereignty, profoundly
emphasizing that monarchical sovereignty is always opposed to popular sovereignty. Therefore, in Marx’s
theoretical framework, only by completely abolishing monarchy can democracy be achieved and popular
sovereignty realized. After that, following the European Revolutions of 1848, Marx published a series of
political essays in the newspaper he founded, the Neue Rheinische Zeitung. These articles not only launched
an incisive critique of the German bourgeoisie’s compromising and feeble character but also fully articulated
the theory of the people’s right to revolution. Marx contended that during revolutionary struggles, the people’s
decision over the state system was their most fundamental right. Of course, Marx also emphasized the essential
relationship between the people and the bourgeois representative institutions within a capitalist system that
upholds the spirit of popular sovereignty. Marx argued that popular sovereignty could not be achieved
spontaneously, it could only be realized through the struggle of the working class against reactionary classes.
In the bourgeois revolution that overthrew feudalism, if the national parliament organized by the bourgeoisie
went against the will and interests of the people, betrayed the revolution, and abandoned the working class,
then the people could very well overthrow the bourgeoisie and government that exercised state power on their
behalf.

Based on his in-depth study of the European revolutionary wave of 1848 and the practical experience of
the Paris Commune movement, Marx systematically developed a theoretical framework for proletarian
democracy. The core of his theoretical innovation lies in his creative establishment of the principle of popular
sovereignty as the logical mainline for analyzing democratic issues. This approach not only critically inherited
the democratic theoretical heritage since the Enlightenment but also achieves a theoretical elevation through
the practice of proletarian revolution. Through empirical research on the Paris Commune, a new form of
democratic political power, Marx profoundly revealed the practical manifestation of popular sovereignty. His
examination of the Paris Commune demonstrates that the extent to which the principle of popular sovereignty
is realized ultimately depends on changes in the socio-economic structure, providing a scientific key to
understanding the historical laws of democratic development.

From the practical experience of the Paris Commune to the theoretical reflection in Critique of the Gotha
Program, Marx consistently regarded the principle of popular sovereignty as the theoretical cornerstone of
proletarian democracy. He revealed that the limitation of bourgeois democracy lies in confining democratic
rights to formal equality, whereas genuine democracy must be based on public ownership of the means of
production and secured through the dictatorship of the proletariat to guarantee the economic and political
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liberation of workers. This theoretical construct not only provided a democratic dimension to scientific
socialism but also pointed the way for proletarian revolutionary practice, making democracy an integral part
of the Marxist theoretical system. Marx emphasized that democracy is nothing other than “popular
sovereignty”t*!. Overall, in the development of his democratic thought, Marx took the principle of the people
being the masters of their own destiny as the core idea of the dictatorship of the proletariat, always examining
the genuine realization of democracy firmly from the perspective of the proletariat and working people. Marx
devoted his entire life engaged in practical struggle for the people to truly realize their democratic rights. By
sublating and transcending all preceding democratic doctrines predicated on popular sovereignty in history,
Marx forged a groundbreaking conception of democracy.

II. “The free emancipation and all-round development of human” is the logical goal of democratic
thought

As an immortal monument in the history of human thought, Marx’s theoretical system is always
permeated with a profound contemplation of the essence of humanity. His intellectual trajectory is not only an
exploration of the laws governing the development of the objective world but also a ultimate concern for the
fate of human as subjects. In Marx’s theoretical framework, the realization of the free and all-round
development of individuals is both the logical destination of philosophical speculation and the value orientation
of social practice. This ideal transcends the historical limitations of traditional thinkers by placing human
emancipation at the heart of social development. Starting from the revolutionary perspective of historical
materialism, Marx completed a fundamental shift in philosophical paradigms. He shifted the focus of his theory
from abstract theories of human nature to concrete socio-economic structures, and in works such as the
Economic and Philosophic Manuscripts of 1844, he systematically analyzed the state of alienation of humans
under capitalist production relations. Marx revealed that under private property, the alienation of workers from
their labor products, the labor process, and species-being constitutes the deep-seated root of modern existential
dilemmas. This critique targets not only economic exploitation but also the fundamental dimension of the loss
of human subjectivity. Marx placed democratic theory within the framework of historical materialism,
endowing it with revolutionary connotations. He believed that democracy is not only the refinement of political
forms but also a realistic pathway to human emancipation. In Capital and its preparatory manuscripts, Marx
argued for the historical necessity of the proletarian dictatorship as a transitional society, pointing out that only
through the political emancipation of the proletariat can the institutional prerequisites for the all-around
development of humanity be established. This view of democracy transcends the formal equality of bourgeois
democracy, unifying economic emancipation with political emancipation in the process of realizing human
essence. Marx’s critique of capitalism is an endeavor to restore the subjective status of human. He emphasized
that genuine democracy should be based on public ownership of the means of production, and human
reification should be eliminated through social institutional change. This theoretical framework not only
provides a philosophical foundation for socialist democratic practice but also points the orientation for
humanity’s struggle for freedom and equality. In Marx’s ideological system, democracy is not an abstract value
symbol but a historical movement to realize the essential forces of humanity, and it is the inevitable path to a
community of free individuals.

The pursuit of freedom constitutes the core requirement of Marx’s democratic thought. In his youth,
Marx joined the Young Hegelians and was deeply influenced by their radical ideas. Marx placed great emphasis
on the critical spirit of liberalism. After joining the Rheinische Zeitung, he gradually matured into a
revolutionary democrat. When faced with unjust laws or policies enacted by Prussia’s feudal autocratic
government against the people, Marx consistently opposed political tyranny. He did everything in his power
to join forces with the main forces of the Young Hegelians to criticize the government’s unreasonable decisions
and denounce the oppression of the people by the Prussian authorities, making the pursuit of political freedom
a vital goal of democracy. After leaving the Rheinische Zeitung and gradually shifting from revolutionary
democrat to communist, and from idealism to materialism, Marx emphasized in the Introduction to the Critique
of Hegel’s Philosophy of Right: “It is necessary to overthrow all relations that make man an object of insult,
oppression, abandonment, and contempt.”® Marx not only pointed sharply at the enslavement and bondage of
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human beings by religion, advocating for its abolition and the eradication of its roots to achieve religious and
political emancipation, but also began to profoundly critique capitalist private ownership and private property.
Marx stated: “The practical application of the human right to freedom is the human right to private property.”®’
From this, it becomes clear that to achieve democracy, private property must be discarded, and to discard
private property, capitalism itself must be fundamentally overthrown. In fact, capitalist society is merely a
stage in the development of human society, while communist society will be the highest stage of human
historical development, where the free and all-around development of individuals is the prerequisite for the
all-around development of all people. Naturally, the fetters imposed by the development of private property
under capitalism will have been sublated in communist society. Marx believed that “communism is the positive
expression of the abolition of private property.”t”! It is evident that in Marx’s theoretical context, communism
and democracy are inseparable: a communist society without democracy does not exist. One of the
fundamental distinctions between communism and capitalism lies in whether political rule is based on
democracy as a prerequisite for class dictatorship.From Marx’s understanding of the nature of freedom, his
articulation of the proletariat’s goals, and his profound elaboration of the communist movement, it is
unequivocally clear that his conception of the free emancipation and all-round development of human beings
far surpasses the ideals of liberty, equality, and fraternity advocated by the bourgeoisie under capitalism.It also
goes beyond the narrow understandings of human liberation emancipation and all-round development held by
progressive thinkers and philosophers throughout history. Marx’s profound interpretation of human liberation
refers to “the emancipation of the proletariat and all mankind from any form of enslavement and oppression,
so that they may become free and fully developed individuals.”®® In Marx’s theoretical framework of human
emancipation, democracy is always positioned as a necessary intermediary toward the union of free people,
rather than an ultimate goal.In classic texts like The Communist Manifesto, Marx clearly stated that the
historical mission of the proletariat is not only to seize power but also to achieve the return of human essence
through social transformation. As the institutional form of the dictatorship of the proletariat, democracy’s core
function is to create social conditions for the free development of human beings, rather than existing as ultimate
value end. This theoretical positioning profoundly reveals the instrumental nature of democracy. Marx argued
that although bourgeois democracy ostensibly claims popular sovereignty, it actually serves the logic of capital
accumulation, alienating democratic rights into tools for maintaining private property. Genuine democracy
should break this pretense and ensure the economic and political emancipation of the working class through
institutional design.In The French Civil War, Marx highly praised the democratic practices of the Paris
Commune precisely because it it realized the principle of the people being masters of the country, paving a
practical path for the free development of individuals. The free emancipation and all-around development of
people constitute the ultimate value orientation of Marx’s ideological system. This ideal encompasses both the
full expansion of individual capabilities and the enrichment of social relations. In Capital, Marx used the theory
of surplus value to reveal the reification of human under capitalism, emphasizing that only by abolishing
private property and the old mode of division of labor can the free development of each individual become a
condition for the free development of all. This pursuit of value elevates Marx’s democratic theory beyond the
scope of traditional political philosophy, making it a doctrine about human emancipation. The ultimate value
of Marx’s democratic thought lies in achieving the liberation of human essence through institutional change.
This view of democracy unifies the right to political participation with the right to economic emancipation,
calling for the breaking of all fetters that bind human development. In Marx’s view, democracy is not only an
innovation in political form but also a inevitable stage toward the union of free people, a bridge to humanity’s
genuine liberation. This profound theoretical depth makes Marx’s democratic thought a scientific guide for
guiding the practice of the proletarian revolution.
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MUTI'PAIUAHBI COHUUAJABIK-@UJTOCOPUAIBIK AHAJIN3106 ITPUHIIUBHU
COIINAJIBHO-®NJIOCO®CKHUE ITPUHIUIIBI AHAJIN3A MUT'PAIITUN
SOCIO-PHILOSOPHICAL PRINCIPLES OF MIGRATION ANALYSIS

Kpickaua myHe3geme: Maxkanana MUTPAUSHBI COLMAIIBIK-QHIOCO(UIBIK OHYTTOH TaJJIOOHYH
HETU3rH OareITTapbl Kapanar. Murpanus AeMorpadusuIblK ke SKOHOMHUKAJIBIK KOPYHYII Karapbl raHa 3Mec,
KOOMIYK TY3YJIYIIK®, aaMIapbIH jKamoo OareITeiHA, MaJJaHUN ajaKajiapra skaHa COIMANIBIK e3repyYyIepre
TaacHp 3TKEH TaTaal Mpoliecc Karapbl TangaHar. M3nnneene Tapsxbiii MaMuile, TYTYMAYY Talg00, KOOMAYK
(hakTOpIIOpAYH TaacupH, TYMaHIyyIyK jKaHa MaJaHWid AUAJIOT MPUHIMIITEPHHNH MaaHWUCH avbIll KOPCOTYJIOT.
Omronoit 21e Murpanusara TYPTKY OONTOH jkeke cebenTep MEHeH KOOMAYK MIAPTTApAbIH OaillaHBIIIBI,
Bopbopayk Asust sxana Keipreiz PecnyOnukackl yYyH MYHE3IYY ©3TreueiyKTep, a3bIpKbl JYyHHOIYK
MUTPAIUSIIBIK ©3repYYJIOpAYH TaacupH TalgaHaT. MakalaHbIH JKBIMBIHTHITBIHIA MUTPAIUSHEI ap Tapantyy,
Oup Heue MIMMUHN OarbITTBIH HETH3HHIC W3WIIO0 3apBbUIIBITEl OCITHIICHET.

AnHoTanus: B cratee paccMaTprBaIOTCsl OCHOBHBIE HAPABJICHUS COITUATBHO-(PHIIIOCO(CKOTO aHamn3a
MUTparui. Murpamnus uccieayercst He TOIBKO Kak AeMorpapudecKoe Wik SKOHOMUYECKOe SIBIIEHUE, HO U KaK
CJIOXHBIM COLMANIbHBIA TPOLECcC, BIUIIOINI Ha 0OIECTBEHHBIE CTPYKTYPHI, )KU3HEHHBIE CTPaTEeruy JIIoneH,
KyJIBTypHOE B3aUMOJACWCTBHE M coOIMalbHbie W3MeHeHHs. Oco0oe BHHMaHWE YaesieTcs MPHHIUNAM
HCTOpU3Ma, CUCTEMHOTO aHANW3a, BIUSHHUSA COLUAIBHBIX (PAKTOPOB, TyMaHM3Ma W KYJIBTYPHOTO JIHAJOTa.
AHaMU3UPYIOTCS B3aMMOCBS3b JUYHBIX MOTHMBOB M OOLICCTBEHHBIX YCIOBHH MHUTpalud, OCOOCHHOCTH
MHTPAOHHEIX TporieccoB B llenTpampHOit Asumum m KeIpreickoil PecryOmmke, a Take BIHSHHE
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